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Abstract

This paper investigates the linguistic taboos & Ytemeni society in terms of
their relationship with the social context in whitttey are used and the socio-cultural
factors affecting their use. The paper examinesdasdribes the different categories
of linguistic taboos in the Yemeni society and 8teategies used by the Yemeni
speakers to avoid the use of these words throuifrelt types of replacement of
taboo words with more acceptable words such agyyangon terms, constructions,
euphemisms, creating antonyms, metaphoric expressaircumlocution, and use of
standard Arabic terms . The paper also arguegtirae processes are conditioned by
the cultural and religious norms of the societyal#o offers an explanation as to why
certain words are considered taboos in the soaietlywhy certain taboo words are
accompanied by particular conventionally-fixed wordrhe taboo words in the
Yemeni society have also been divided into two gaies (general and context-

specific) each with subcategories. The paper addpes ‘politeness’ approach
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proposed by Brown and Levinson (1978, 1987) aghkeretical framework for the

analysis of linguistic taboos in the Yemeni society

Key words: linguistic taboos, face threatening acts, pakss, euphemism, socio-

cultural system.

1- Introduction

Although taboo words are part of every culture Emjuage and individuals
at a certain point in their life would, for one sea or another, use a taboo word, the
topic is poorly studied because of its sensitiveurgawhich implies that it is not
appropriate for academic study. However, the stfdinguistic taboos in any society
from a socio-cultural perspective is hoped to addnew dimension to the
understanding of the human psyche, as communal emnate watched reacting to
the world around them by creating prohibitions éinduistic sanctions to screen off
behaviour and certain objects. Moreover, despite dbnsoring of language, taboo
words will persist in the community’s lexicon besauthey strengthen the social
fabric and group identity through the feeling ofishg one socio-cultural and belief
system. They make the members of the society disiom other members in other
societies. And if we understand why a taboo exiséscan understand the values and
realities in the society- it gives ample information what people think about certain
issues. It also sheds light on the social custoatigious and metaphysical beliefs and

also the political system of the community.

2- What is a Taboo?
A Taboo is ‘any prohibitions which carry no p#mes beyond the anxiety and

embarrassment arising from a breach of stronglyeanhed custom’ (Steiner 1967:
143). The encyclopaedia of social sciences (1@&fned taboos as ‘a negative
sanction whose infringement results in an automagoalty without human or
superhuman mediation.’ In this paper the followwgrking definition developed by

the researcher will be used for a linguistic taboo:
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A linguistic taboo is any word or a phrase or aitophat if mentioned in public
causes embarrassment and feeling of shame or pesvalksense of shock, and it is

offending to the hearer’s sensibilities or his bédi

3- Some previous studies on Linguistic Taboos

Taboos have been studied and discussed fromi@agical, anthropological,
and psychological perspectives (see Malinosky 18#%h 1964; Mead 1937; Freud
1950; Steiner 1967; Douglas 1966, to name but 3.f8w a linguistic phenomenon
operating in speech communities, however, a fewdissutouch upon the area.
Hongxu et al (1990) attempted an analysis of ligticitaboos in Chinese. They
discussed the creation, observance, and sociorauinfluences of linguistic taboos.
They viewed taboos as a socio-cultural phenomerssocgated with superstition,
custom, and hierarchical power. For them, tabodt dader two categories:
macrolinguistic and microlinguistic. By the formérjs meant all the words that are
observed by almost all speakers in a speech contyntimbe despicable and filthy
such as sex and death. By microlinguistic tabdos, meant that certain words are
perceived as taboos in relation to a specific cdnteor the analysis of the Chinese
taboos Hongxu et al (1990) proposed a frameworlchvinicludes a “macrocontext”
(that is, societal factors) and “microcontext”, wtiincludes situational factors such
as register and interlocutors (p. 66). This regultseveral varieties of taboabsolute

taboq a quasi-taboandnon-taboo

Alkhatib (1995) studied the linguistic taboos Jordanian Arabic. He
described how linguistic taboos are generated, Wieat are generated for, how they
can be violated, and what mechanism can be use¢kebgpeaker to avoid them. He
stated that linguistic taboo in Jordanian societgnss to be in line with the general
tenets of taboo theory as presented by leech (19@dich posits that words are
subject to a strict set of rules agreed upon bysfiemch community members and that
shared values concerning their meaning and théydhaéy signify is a precondition
for communication. Alkhatib concluded that there aocio-cultural factors which

determine the use of taboo words or their euphé&rasjuivalents.
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Mbaya (2002) presented a descriptive study ofistom in Oromo culture
(Ethiopia) which consists in avoiding mentioning thames of the persons who are
relatives by marriage. The study showed that bexafidinguistic taboo, husband,
wife and the in-laws avoid using their respectiemes and substitute for them
several forms, most of which are coinages. To stespect, Africans address people,
especially the elder ones, by using euphemism.stidy analysed the taboo-words

and described the mechanisms used for finding sbutest.

Seifried (2006) attempted to make some basneralizations on the
linguistic taboos in the American society. He dlatbat verbal taboos typically
encompass a limited number of categories suchxaarskbodily functions, which are
generally spread throughout different cultures.dfew some comparisons between
verbal taboos of the past and their modern couattspn a variety of cultures. He
claimed that recent events in the media like Chigaffair with Monica Lewinsky
allowed Americans more freedom than ever befor¢h@ir use of formerly taboo
words; shadings of euphemisms are hardly needesh@yto express words which

have become part of everyday life.

After reviewing the literature, it is obviousattthe majority of the researchers
on linguistic taboos are confined to describe tlasnpart of the social constraints and
norms of the community and as a phenomenon asedciaith superstition and
customs without taking the pain to account for thason that makes certain words
taboos in the first place. They just blame it oristy without explaining why a
society convicts some words over the others? Ity there is nothing linguistically
inherent in words to make them taboos or not; this society that sentences some

words to prohibition and use restriction.

The present paper aims at exploring the taboo svardl expressions in the
Yemeni society by establishing a contextual framdwof their categories and
subcategories. New categories are found which esipd® the specificity of the
Yemeni cultural identity. This paper also attengatsanalysis of the possible reasons

for the tabooed words and expressions in the Yesmaiety, and discusses the socio-



90

N
MJAL 3:2 Summer 2011 ISSN 0974-8741
A Sociolinguistic Study of The linguistic Taboos irthe Yemeni Society byNada Qanbar

cultural factors affecting the use of taboo wordsl eexpressions. The study,
moreover, investigates the different linguistic im@aisms and strategies to avoid

their use in the Yemeni society.

4- Theoretical framework

In the attempt to study the linguistic taboos lre tYemeni society, the
researcher found the idea of ‘face’ and ‘The Bakiss Theory’, postulated by Brown
and Levinson (1978, 1987), helpful in accountingtfee tabooness of certain words

in the Yemeni society.

Brown and Levinson constructed a Model Person (M#)p is a fluent
speaker of a language who has two special qualitiggonality and face. By
‘rationality’ Brown and Levinson mean that the MPwd be able to use a specific
mode of reasoning to choose means that will satisfiher ends. By ‘face’, Brown
and Levinson (1987: 61) define it as the “publitf seage that every member wants
to claim for himself.” It refers to the social sensf self that everyone has and expects
everyone else to recognize. Face consists of tlatetaspects: a) negative face: “the
want of every ‘competent adult member’ that [theiclion be unimpeded by others”
(p.62), and b) positive face: the want of every rhenthat [their] wants be desirable
to at least some others” (p. 62) ... [the] perendidire that [their] wants (or the
actions/acquisitions/values resulting from themyudt be thought of as desirable”
(p.101).

According to the positive face needs, rational ners of the society would
continually try to present themselves in the bésips possible. They strive to keep
their faces intact and present themselves wortbeis self-sufficient, pure, and free
from bad or filthy matters that may damage thegritg of their faces. They need to
be reinforced in their view of themselves as pobtnsiderate, respectful members of
their society. From this perspective, this imagghtuo be reflected both physically
and linguistically. It will go against the fulfilnme of one’s positive face needs if one
shows in public that he/she answers the naturdlsocaopulates as an instinctive
need, for example. Douglas (1966) thinks that lefadit we are polite, and
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euphemistic; and we censor our language use teestdbooed topics in pursuit of

well-being for ourselves and for others.

Furthermore, as an Islamic society, the Yemeniespas influenced by the
Islamic teachings and values that place restristion using obscene words as
Prophet Mohammed says: “the true believer is ndgarunor does he/she use an
obscene language.”

On this basis, | attempt in this paper to explive phenomenon of the linguistic

taboos in the Yemeni society.

5- Linguistic Taboos in the Yemeni Society

First, let us propose a general classificationadfob words and expressions in the
Yemeni society which can be divided into two breategories:
i- Context-specific ii- General

These two categories also branch out into otheragelgories as seen Figure 1:

Taboo words

Context-specific General
| 1
Non-taboo words Words related to th Unmentionable Mentionable witk
hearer’s physical o minimizers

social defects

Fig. 1: Linguistic Taboos in the Yemeni Society

The words undecontext-specificcategory are neutral and non-taboo but they
get tabooed in particular contex@ontext-specifictaboos are divided into two sub-
categoriesnon-taboo words and wordgelated to the hearer’s physical or social

defects while the subcategories under the categd@Bgneral include the
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unmentionable (the words under this subcategory should be euesimin polite
speech), andnentionable with minimizers which include words that are to be
mentioned along with other fixed conventional eggrens which the researcher

calledminimizers. The following sections describe these categonietetails.

i- Context-specific Taboo Words
a- Non-taboo words:words which are neutral in meaning in everydayespesuch as
(pig, dog, a Jew, etc.) but become taboos in certantexts when used as swear
words. Religion has also played a role in taboothgse words. The animals
mentioned above are associated with impurity andeamness (dog and pig). Jews
are associated with treachery and meanness dueetmature of the relationship
between the Muslims and the Jews throughout history
b- Words with connotations to the hearer representig for him/her a physical or
social defectdike mentioningdivorcein front of a divorced woman, drindnessin
front of a blind man.
ii- General
This can be further divided into two subcategoasshown in the figure:
a- Absolutely forbidden words which are referteds (the unmentionable)
b- Permissible or mentionable with minimizers
a- The Unmentionable
The absolute forbidden words (Unmentionable) areiddd into the following
subcategories:
1- Words or terms referring to the private organshaf human body and their
functions, and body effluvia (snot, faeces, memdtiiuid, etc.);
2- Words or terms referring to religion (blasphemy)wwrds against religious
figures and symbols;
3- Words or terms referring to national or historical the present political
figures or political system;
4- The first names of one’s female members of the lfamentioned in public or

before an outsider;
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5- Words referring to things that you give away to geor and the needy, or

friends on social occasions.

The first three sub-categories are known inlitleeature as thériad of
taboos which almost, could be found in most of the ctuacross the world,
i.e., the triangle of sex, religion and politidsptigh the degree of the tabooness
varies. The tabooness of this category and the stigntatitatus of these
words are usually instilled from early childhooddait forms a part of
childhood language socialization. The third subgatg which includes
addressing the current political system and palitiigures in charge throws
light on the present political scene and record@sdfianges that the society is
witnessing. For example, in Yemen which is claimedbe a democratic
country since the unification of Yemen in 1990, rehewere opposing
newspapers that published articles criticizingghesident and the government,
but since 2008 when voices threatening the unity@ien have risen, a law
was issued that any article targeting the perstynafi the president, or any
article that goes against the principles of the ¥eunity is perceived as a
threat to the national stability and is likely tbor sup discontent and create
disorder. Therefore, they are severely censoredcandidered a crime. Many
journalists, unlike before, were sent to jail andjonity of newspapers are
suspended. So talking now against the presiderdument political system

becomes a taboo and many euphemised words are gnaiv.

The fourth and fifth subcategories are Yemeni#meand exclusively
related to the cultural identity of the Yemeni stgi In the Yemeni society, it
is not allowed for a man to utter neither the finaimes of his female family
members in the presence of an outsider nor the sia@héhe family female
members of an outsider without a genuine need. Aéfe gentleman is not

supposed to mention the first given names of tmeafes in his friends’ or

! The tabooed items vary from one society to anotfiére strongest taboo-words in the English-
speaking world are still associated with sex, fotd by those associated with excretion. In Norway,
they are mostly expressions connected with thel,dewil in Roman Catholic culture, they are words
essentially associated with religion. (Trudgill 6929)
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acquaintances’ families. To understand the redesorithe tabooness of the
family female names, the general social conteXt@hen must be understood
and the status of women in the Yemeni society shdug considered.
Traditionally, the position of women is, and hawajs been, determined by
their status in law and custom, and the roles {hlay in the household and
outside it. Yemeni society is patrilineally and nchally organized; males
have the ultimate power and the responsibility tovjge for women and
children. Women are considered to be subordinate,dius, there are many
taboos imposed on women in the Yemeni societyrnmgeof behaviour, dress,
and speech (cf. Douglas 1970 on subordinationefritividual which leads to
creation of taboos). Moreover, she is considexad(shame or disgrace), and
women are commonly refereed to &er, and this reference is not offending.
Therefore, a woman is @ar and so is her name. A man, thus, should not give
away the name of his family females, and similaolynention the first names
of an outsider's female family members is to tramsg over the private
property of someone else, and particularly on lisitive face. Yemeni males
go to the extreme that they do not mention in teeegryday speech the word
meaning ‘lady or woman’, and use the words whitdrdlly means ‘a family’

instead.

The fifth subcategory is a part of the Islamiadigings and values which
is well-encompassed by the Yemeni social systeryoufgive away something
like money, clothes, food to the poor, it is nog@od thing to mention it to
other people. Islam teaches us that the best réawpadms are those given in
full secrecy. Similarly, when Yemenis give a friemdan acquaintance a gift on
social events like a wedding, they do not mentioto iother people and upon

need, a euphemised word is used as we will seeciios 7.

B- Mentionable with Minimizers

This category is Yemeni- unique and includes wardd phrases that
are considered taboos and shocking if mentionedaamapanied with certain

fixed conventional phrases. The function of thpbeases is to mitigate and
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minimizethe illocutionary force of the tabooed item andkmé acceptable.

This category is further divided into three subgatees:

1- Words or phrases referring to unclean places oeatbj (For example:
sewages, bathrooms, footwear, etc.)

2- Words or phrases referring to metaphysical thitigs go beyond the control
of the human being (For example: supernatural greatlike jennies, ghosts;
certain diseases, accidents resulting in deformatidiuman body like getting
burned);

3- Words or phrases referring to the expressions ofiration for things or

objects we admire and like.

Unclean objects

The minimizers of this subcategory directly addrb&shearer and aim at saving
his/her face from being injured by these unclearrdwo Interestingly, the words
themselves become contaminated as they are assbeidth the dirty things they
stand for (cf. Hongxu et al 1990:73). These minarézare like §zakum allahor az
gadrakum(May God dignify you) hashakumMay God exclude you from this dirt),
or akramakum allaiMay God glorify you). These minimizers are usedduse they

are believed to protect the hearer’s face frondiltg words mentioned.

M etaphysical things

The second subcategory of minimizers indicatespitwéection of both the
speaker and the hearer from what it is mentionedn@n psychologist Wundt (1927)
explains that taboos were originally nothing otliean an objectified fear of a
"demonic” power which was believed to lie hiddemitabooed object. It is exactly
this fear that leads to the ceremony of using éiqudar minimizer aimed at keeping
the evil at a distance or driving it off. One urlgigrg belief is the magical power of
the spoken word. It is as if uttering these wordsyoring about the occurrence of the
object, action, or phenomenon it refers to (cf.eApP01). It is as if the tabooed object
were like a radioactive fuel rod, which will haveredeffects on anyone who comes

into direct contact with it unless they know howdefend themselves (Allan and
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Burridge 2006). Thus, on uttering a name of a seridisease like cancer, leprosy,
etc., phrases likeva eleyathu be allalfGod’'s protection is soughthurem waladi
(May God protect my child)afanaallah (May God cure us all)nuggawareen be
allah (we are in God's affinity) oyaseen aleingdyaseen( a chapter in the Holy
Quran) is on us) are uttered. These minimizersmalke sure that neither the hearer
nor the speaker gets the disease mentioned. Tahallt the possibility of the death
of someone dear to either the speaker or the hemiamizers likeallah la gaal
(God forbid),la samahallah (May God not allow thathaad omr taweefafter a long
time), andbaad al-shar(May evil be far away from us) are used, otherwises

believed it will lead to the mentioned person’stiea

Talking about supernatural creatures like jinnegfseets, ghosts, etc. invokes
the use of minimizers likaauthu be allah men ash-shaitéinseek the protection of
God from the devil). The mention of the superndtar@ature without using the
minimizer is also believed to bring along the coeatmentioned itself and would do

both the speaker and the hearer/s a great harm.

Expressions of admiration

The third subcategory with minimizers insuties protection of the admired or
liked object from the evil eyes befalling on thgemt even if this object belongs to
one’s self. This object may be physical like a aarcertain distinguished beauty
feature, a dress, or abstract things like a skildoing something. It is commonly
believed that every person’s eyes may have anedfatt if it likes or admires an
object. It depends, therefore, on the admirer’srdieness and degree of religiosity to
protect the admired object from his/her evil eye $pying allahma salli ala
mohammadO God’s prayers on Mohammad), @nasha allah(God’s will is to be
done) Not saying these phrases may lead to the objeesgruttion, and if the liked
thing is a person, it is also believed that thisspe may die or minimally he/she will

get an incurable disease.

6- Factors affecting the use of taboos:
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Using taboo words and the degree of perceiving waad acceptable or
prohibited in the Yemeni society are subject touanber of socio-cultural factors.
One and the same taboo word does not necessanly e same influence on
different speaker groups. Words that may be shgctarone individual or a group of
speakers may not necessarily be as shocking tasotBeen the nature of the word
used determines the degree of its tabooness, &ngle the genital organs of women
are usually more strongly tabooed than those of.iene also plays a role- once
some words were taboos in the past, but over ageif time they are stripped off
from their tabooness. For example, mentioning thees of the husbands by wives
nowadays are no longer taboos in the cities. G#wtors include education: educated
people are likely to use less taboo words than uceted people. It is also supposed
that the teenagers would use more taboos tharsaatuthildren (cf. Holmes 1992). In
the Yemeni society, it is more acceptable to heabao term from a male than from
a female (cf. ibid).

Demographic background is instrumental in the useé perception of the
taboo words: rural people are more likely to udsots related to sex and bodily
functions in public domains more frequently thabanities because they have been
brought up in an agricultural rural communities wehéhey have many opportunities
of observing animal sexual behaviour. But, on tieeohand, these people may be
more restrained to use blasphemous words.

There is also the socio-economic factor: the powt #hose living in degraded
housing conditions are more inclined to use tabood& due to their style of living. A
house, most of the time, is just one-room wherdhedl members of the family live
together. Children may observe their parents havatarcourse (cf, Qanbar 2008 on
street children). Therefore, references to sexuodl excretory organs and activities
may be common and casual (Apte 2001). The kinchefrelationship between the
participants may also permit or disallow the usetld taboos. The more the
interlocutors are intimate, the more they would feze to use taboos (Coupland, et al
2003). It is a linguistic device to affirm in-gg@umembership( Rayson et al 1997,
Stenstorm 1995, 1999).
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7- How to avoid using taboo words in the Yemeni saty

There are several ways of replacing taboo termghénYemeni society.
Although the topic stays the same, the words goéaced to “avoid possible
loss of face; either one’s own face or, throughingjvoffence, that of the
audience, or of some third party” (Allan and Buged 1991, p.11). To replace
the terms, Yemenis employ a number of mechanismh &3 using jargon
terms, constructions, euphemisms, creating antongmesaphoric expressions,
circumlocution, and use of standard Arabic tern@né& taboo words can be

replaced by making use of all or some of the meishasmentioned.

Some words related to physical defects of hunaaty lare euphemised
through creating its antonym. For example, the wordblind a’ama can be
substitute with its oppositbasir (sighted); a one-eyed persarawar with
kareemalain (the owner of honourable eye), and a sick persith assalim
(the healthy).

For the body organs and their functions jargomseare used. The term
yatbraz (to defecate) is a medical expression, which pls uncomfortable
topic of emptying the bowels into a medical contextd gives it an air of
propriety. The word for faecesara is replaced by a euphemised wovdsax
(dirt). The male organ is replaced by the wtirakar (lit. male), or the standard
Arabic word gadeeb(penis), oraledw athakari (the male organ). As for the
female organ, the word for the male organ is usdédhe female suffix-ahis
added at the end, or the standard Arabic wiaudj (vagina), oraledw
alttanasuli alenthawi (the female reproductive organ) are used. Another
mechanism used is to modify the pronunciation efword especially the first
sound; so for the male organ the first fricativersb is changed into a dental
sound form. Also, every family may have its madenapnes for sex organs,

especially when used to talk with children.

Also taboo words can be avoided by whole consitus: to have an
intercourse, for example, can be substituted with-offensive constructions

like yerqud maa’(sleep with),‘imlu (do it), seheru(stay up late), or the
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standard Arabic words likgima’ (copulation). The first intercourse between
the newly-married couples is referred tosasldu(they reach an agreement).
The termyefaregh me’datulito empty one’s bowel), is a common construction
used to avoid a more literal description of "defieea. Yereqalma’a (to spill
water) is used instead gébul(to urinate). Similarly, words for prostitutes are
replaced by construction likmara/bent mesh tama(not a good women/girl),

or bentshare’ (a street girl).

Words referring to the menses are avoided by phets like
mubansheKnot working), orfi agaza(on vacation), otesaben(she is washing
clothes), matesalish(she doesn’t pray), or the standard Arabic wheded

(having menstruation).

For a political figure like the president, euphsed terms like
alafandam(the officer), alakh (the brother),amana(our uncle), andalragel
(the man) are used. If the president’s name is ioreed in the official domains,
his full name should be mentioned with his militaapk and the conventional
phrasehafadahuallah (May God protect him).

Words referring to females in the family depemdtize role they play in
the family. Therefore, for example, the motheraterred to as the mother of
the eldest male child in the family. Sometimesthiére are no children, the
husband may make up an imaginary male name toebertispectus name of
the future child and call the lady the mother ddttbhild. If a man wants to
speak about one of his female relations or the emdge’s, he uses the word
ala’ela (the family (though he may be talking about a krfgmale)), omalbeit
(lit. the house)algama’a (the group), the terrkareematkunfyour honoured

daughter) oum fulan(the mother of a male son).

Holy words like Allah should not be mentioned solo but accompanied
with subhanahu wa taal@All glory to him), the name of the Prophet shobkl
also accompanied wittala allah elieh wa sallarfpeace be upon him), and this

phrase should also be said upon hearing the nathe éfrophet as well as used
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in written forms. The companions and the followefghe Prophet during his
days should also be accompaniedraghai allah anhu/m(God'’s grace is on
him/ them). Under any circumstances should Allard Prophet Mohammed’s

names be mentioned in the bathrooms.

When someone wants to say that he/she gave morsgnteone on his wedding
occasion for example, he sagabarna(share his/her happiness), salamnatu

aliha (we/l greeted her/him) Gebtu hagaor gebtu sadakgl gave something/
alms) is used when someone gave away anythingtpdbr or the needy without

naming the thing or how much in case someone garesyn

An interesting fact | found during this studytlsat words referring to
death and the ceremonies accompanied are not tbodbe Yemeni society,
though talking about the possible death of sometwse may triggers off the use
of a minimizer as mentioned in section 6. The commword maat(died) is used
without being euphemised unless used by highly &galc and is replaced by
towafa (passed away). Words likgutha (corps),gabr (grave), kafan (coffin),
thalaga (mortuary),mashraha(morgue) and the related verbs and adjectives are

rarely euphemised.

While the strategies and mechanisms addresse@ avevby no means an
exhaustive account of how euphemism is created; feeve to illustrate the
variety of ways that Yemeni speakers are able tadausing taboo language in
order to avoid a face-threatening environment apdte an environment of calm,

polite, and morally acceptable speech.
Conclusion

The present paper, to the best of my knowledgieisirst ever to explore
what counts as verbal taboos in the Yemeni sodretegrms of its relationship
with the social context in which they are used #radfactors affecting them. This

study is not a mere description of verbal tabootha Yemeni society, but it

provides some insight into the socio-cultural fabof the Yemeni society as it
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reveals to an extent some of Yemeni customs andf®elOf course, there are
many similarities of the major categories of tabaosss cultures but as the study
shows that taboos can also highlight the uniqueokasertain culture in terms of
the degree of tabooness or the existence of tabom@wkepts or objects which are
completely neutral in other societies and cultuv®een compared to the study of
the verbal taboos in the Jordanian society, thisepashows a great deal of
similarities and overlapping in most of the verbatboo categories, and also the
mechanisms for replacement the taboo words andessjons with, sometimes,
the same words and expressions. This similaritg ted about similar values and
beliefs under the umbrella of a unified Arabic dsl&mic culture, but there are,
on the other hand, a number of categories and sdm@es specific to the
Yemeni society which echoes a distinctive cultuglahtity. There are still beliefs
in superstitions like the belief of the existingsafpernatural objects that interfere
with our world and mess up with us, or contractimgl catching a serious disease
by uttering mere words, or bringing about disgracéhe family if the first name

of a female member is mentioned.

The study needs, however, to be complemented Istudy of what
constitutes social taboos to offer a more thoropgtiure of the underlying

cultural Yemeni system.
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